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Abstract—This paper considers the ambiguity of meanings
of the word 'road’ in Russian folklore, studies the principle of
interchangeable relationship in folklore language, based on the
similarity of the concepts rather than of the meanings.
Through the phenomena of the paradigm of accuracy,
synonymous approximation and quasi synonymy the existence
of the correlative emphatic constructions type, such as ‘path-
way’, ‘swan-geese’, ‘friends-comrades’ and other, is explained.
This demonstrates that the laconic brevity of folklore language
and its apparent simplicity underneath are like a transparent
water depth where even one word is capable of transferring
‘the abyss of space’ of thought and feeling of the immense
complex psychic processes into a harmonious unity with the
beauty of the folklore world.
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. INTRODUCTION

The Russian language has some expressions consisting of
two words, as if fused together, that semantically reinforce
each other—opyswva-mosapuwu  (lit.  friends-comrades),
nymw-0opoea (lit. path-way), epycms-mocxka (lit. blues and
blahs), konya-xkparo nem (lit. one can see no end to it), eycu-
nebeou (lit. swan-geese), ckok-nockox (lit. thumpity thump),
cyocenviii-psocenvii - (lit.  betrothed),  uwyodo-uyonoe  (lit.
wonderworks), ouso-ousnoe (lit. wonder of wonders), orcunu-
oviu (lit. once upon a time), srcumo-noscusams (lit. to live
happily ever after), etc. All they have preserved their active
use down the ages in so much as folklore is their source. Few
of them are understood as synonyms, some as tautological
repeats, others raise questions since they cannot be assigned
to the synonymy category in modern-day Russian
(cyorcenviii-psiocenoui (lit. betrothed), wexomyxa-nrenemyxa
(lit. itchem-telltale), aycu-re6eou (lit. swan-geese), matiop-
nonxosnuuex (lit. major-colonel)). Those expressions could
be considered as original comparisons— geese beautiful like
swan; the major is so portly and important-looking just like
the colonel. However, not all such expressions can fit into
such explanations—cyarcenwiii (betrothed) means somebody
who becomes one’s fate, psowcenwiti — means the marriage has
already been agreed upon, arranged; to tickle-babble
(wexomyxa-nenemyxa) — those words standing in pair are

neither the common language synonyms nor common figures
of speech.

Prominent scholars A. T. Khrolenko, L. G. Nevskaya and
S. E. Nikitina dedicated their works to such folklore paired
expressions  (dyuati-oopoocka  (lit.  danube-path), 2aycu-
nebeou (geese-swan) and other). To understand the
phenomenon’s contents, they were pointing to the need to
address the peculiarities of folklore language and the
originality of the folk worldview. A. N. Afanasyev calls the
body of denotations, ties and relationship in the linguistic
worldview of folklore the ground, nourishing “the seed of
pristine word” [1].

A.T. Khrolenko in his work The Semantics of Folklore
World writes “The description of the folklore language’s
lexicographic aspect should go in two main and interrelated
ways: the registration of its inventory (words and
configurations) —the external aspect — and the investigation
of the folk word specificity in its system bond with other
words in text — the internal aspect [2].

As long as the folklore text presents, in fact, a figurative
piece of art, while studying the folk word semantics, it is
important to consider not only the semantics of non-poetic
language but the poetic context, to which it belongs, and the
traditions of the preceding poetic language of this genre.

It is important to realize when addressing the words path
and road as the key words of the folklore text (especially of
some genres: epic poems, fairy tales, lamentations, charms)
that they carry additional semantics, defined by structural
attributes of the folklore worldview, along with this each
genre opens own side of this ideal atemporal being.

Il.  SYNONYMS TO THE WORD 'ROAD' IN FOLKLORE
TEXTS

A. Common Language Synonyms
The first (material) meaning of the word road is central
and has the following synonyms:

e a way, and the word way can be of feminine gender,
for example: "The way, to you, road (dopoorcenvra,
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feminine), is set through a new trail, green grass, icy
water”l;

e crossroads: “Was emptying water out of a bowl onto
crossroads (road)”? [3].

The Russian word poccmans (lit. crossroads) often is
used when it is referred to three roads: “From the stone three
roads, three roads, three pathways, three pathways
directional™; “I'm going to the fields, in the fields there’re
three roads™. But this can also be referred to two roads: “I'm
going to the fields. There are — two pathways, two roads
there™ [4] [5] [6].

In the Explanatory Dictionary by Vladimir Dal, in the
article “Paszcmasnams” (lit. t0 set, arrange) we meet the
interpretation of the words pascTanku, po3cTaHH, pOCTaBHH.
The word po3cranu is explained through the synonyms
carrefour, crossway, crossroads where those, who are taking
the road to, are accompanied, where people separate, part
ways, for example: "At the crossroads in front of the small
chapel we’ll pray and start our way, with God’s help!”® [7].

Crossing roads are called crossroads, intersection “where
some way transverses another" and “roads diverge
crosswise” [8].

There is also the expression pazsuauna doposicnas (lit. a
road crotch). The road crotch can be made by a bifurcating
road, otherwise — "by parting of the ways, fork, crossroads
where a road diverges in two and more" [9].

B. Synonymic Affinity and Quasi Synonyms

It must be remembered that to the greater extent folklore
reflects the model of oral speech, its generalized properties.
Naming of one and the same culture-specific concept by
different yet thematically-sensitive words is typical for
folklore texts, for example:

e “Your way, path, is arranged by a new track, green
grass, shivering water””’

e "Down a wide good street,
Down a beaten path
Was riding out a major-colonel"® [10].

! “ITyTb, TOE, TOPOKEHbKA, HaJla)KeHa HOBOH TPOIOH, 3eJIeHO

TPAaBO, CTYI€HOH BOJOI”.

2 “Bopy U3 Taza BbUIMBaNa Ha pOCCTaHb (TOpory)”.

8 “OT KaMellIKa TPU POCCTaHH, TPU POCCTAHHU, TPH JOPOKEHBKH,

TPU AOPOKEHBKU ITyTUCTBIE
4

“BBlIiily B UUCTO MOJIE, B YUCTOM IOJIE TPU POCCTAHU .

5 “Beriiny s B unucTo nose. Tam — 1Be TOPOTH, TaM IBE POCCTAHM».

6

myTh!”
7

“Ha po3cTaHsx mepesi 4aCOBEHKON oMOoInMCEsl, a ¥ ¢ borom B

“ITyTs TeOe, 1OpOKEeHbKA, HalaXKeHa HOBOH TPOTIOH, 3elIeHOi
TPAaBOM, CTY/ICHOH BOAOH”

8 “Tlo mmpoKoii ObITO CIaBHOM yiuIe,

o Mo mpoe3skei-To OBLIO O JOPOKEUKE

1 Briesxan-to Maifop J1a MOJIKOBHUYEK .
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As a road runs along a street, and the street co-opts a
roadway, a road itself, the words street and road are
employed here as quasi synonyms.

It is to be noted that the understanding of common
language synonyms differs from the understanding of
synonyms in folklore, since here one should consider the
uniqueness of the folk-linguistic worldview, the synonymy
in which rests on the similarity of representations, rather than
on the similarity of definitions.

In the folk-poetic speech there are two types of synonyms:

e Synonymic affinity realized in linear syntagmatic
relations and acting as circumstantiation (for example,
npasda-ucmuna  (truth-verity),  opysvs-mosapuuu
(friends-comrades); also, the expression nyme-
dopoza (path-way), and

e Quasi synonyms, realized in non-linear paradigmatic
relations and performing the substitution function,
whereas virtually any words, which evoke the
folklore tradition bearers’ similar  semantic
associations, are able to substitute each other (apple -
pear, nightingale - pigeon, road - street).

A. T. Khrolenko calls the extremely expanded
representativeness of a folk word ‘paradigmaticalness’ and
associates it with the peculiarities of a folklore text, wherein
“sorting of all possible forms of the paradigm is achieved
through assertion. This contributes to a wide variation of
syntactic units given an exceptional stability of artistic-
semantic and stylistic constants” [11].

C. Oppositions to the Word ‘Road’

Road in its central meaning is opposed to trace,
somebody’s tracks or impassable road, for example:

e In lamentations:
“There’s no passage on trotting horses,
There’s no passage in somber deep forests,
No coachman'’s road,
Only a small path...”® [12].

e Inspells:

“... shall not go the direct road — by mouse's holes and
fox’s trails™° [13].

A straight road in this case, as an open honest way
(method), is opposed to a sneak, secret, dark and evil way —
"cat’s path”, “mouse’s trail”, “dog tracks”:

“I’'ll stand, without blessing, shall go out without
crossing, and not from doors to doors, and not from gates to

“Her mpoe3ay Ha CTYHNHCTBIX JIOMIAAyIIKaXx,
Her npoxoay BO TeMHBIX JiecaxX IpeMydHX,
[TouToBOIf IMCKO¥ HET TOPOXKEHBKH,
Tonbko Manas efuHas TPOIUMHOYKA. ...

2« noii1y He IPAMOM JOPOroil — MBIIIEUME HOPAMH 2

JUCBUMU TpOTamu”.
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gates, by mouse's trail, basement log, cat's path, twisted
garden...”, “Shall follow mole-rat tracks”, “by snake hole”,
“smoke window”, “bottom way, basement log, mouse trails,
dog tracks™"! [14];

¢ In spiritual poetry and lamentations:
“And went they (pilgrims) cross the open fields,
Not by road — by impassable land”*? [15].

In recruitment lamentations and songs, road is opposed to
somber forests:

"And I ran, a good fellow, not by path-way,

And I ran, a good fellow, through somber forests™*®

[16].

I1l.  THE MEANING OF THE WORD ‘ROAD’ IN FOLKLORE
TEXTS

All the meanings of the word "road" in folklore works
basically coincide with the data of modern explanatory
dictionaries, but sometimes they seems to be beyond the
common language meanings and include values absent in the
contemporary standard Russian.

The central meaning of the word ‘road’:
1) “a strip of land for dislocation and moving'
"A white birch stood roadside™* [17].

"Blow, strong winds, cover the road with yellow sand.
Road, grow with little fir wood and birch grove...”** [18].

Beside the central meaning, the word ‘road’ carries many
connotations:

2) ‘track’
—as a paw print / prints

“... so the young bull would not linger, would not spring
in a harrow, from the track where did not run, where the road
is — thereon his leg is™*° [19];

— as some cover formed by friable particles
“Blossomed, blossomed the bird-cherry

In white leaves,

¥ “Crany 51, He 671aT0CIIOBSCE, BBIA/Y 5, HE IIEPEKPECTACH, U HE U3

ZiBepeit B IBEpHU, U HE U3 BOPOT B BOPOTA, MBIIILEl TPOMOH,
MO/IBAJILHBIM OpEBHOM, KOIIa4Ybel TOpOroi, Kocoi
OrOpOJIOH...”, “NOiIy MO KPOTHHBIM clienam”, “3MenHoit
HOPOI”, “IBIMHBIM OKHOM”, “HMKHUM XOJIOM, TTO/IBJIbHBIM
OpEeBHOM, MBIIIBUMH TPOIIAMH, COOAYBUMH ClIeaMu .
¥ “Y nomumu ouu (KaIHKH) 1O 9HCTY HOITIO,
He noporoto - 6e3n0poskumero”.
% “Uro Gexan-o s, 100pbIit MOTOJIEL, HE TTyTeM-10pOroif,
A Gexan 51, ToOpbIil MOJIO/IEll, TEMHBIMH JIecaMu’.

8 “Crosna Gemas Gepeska y Kpaio Z0poru”

Y “3anyiire, CHILHBIE BETPBI, 3AHECHTE JOPOXKKY KENTHIM

Ieco4KkoM. 3apacTaii, 1opora, MEJIKIM eIbHUYKOM Ja Oepe3HHKOM. ..”

18« 1aK Gbl GBIUEHBKO HE 3a7EPIKHBAICS, B GOPOHKY HE CKaKaJl,

€O clieny Kya He Oexal, KyJa JOpoXKKa — Ty/1a HOKKa”
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Covered, covered the road
In white leaves...”"" [20];
3) ‘a place that one can get over’

“There’re stump and chunk behind, tar and fire on each
side, ahead — the way and path "' [21];

4) ‘place in a stove, the middle strip of hearthstone’

“Schekotukha-lepetukha! Play with the stone, behind the
road, but don’t play with my baby”*® (charming away the
crying and insomnia) [22];

5) ‘travelling on foot, a trip, a journey’,

“... save and protect Christian (so-and-so), in wood and
in the field, on my way, on the road — against steel, fire, a
wild man”? [23];

6) ‘route’

“..to come back, didn't forget the way”?*

against the loss of grazing cow) [24];

(the spell

7) “direction’

“Fire Martyn, here is your iron palisade, your way is
from the earth to the sky, don’t fire anywhere anymore"?
[25];

“All well springs and rafts run from all roads into this
brook...” [26];

8) ‘possibility of moving’

“I take a bee of the swarm and put into hive... You, the
bee, swarm, Christian (so-and-so) ... Queen, I lock all ways
and paths...”* [27];

9) ‘opportunity, access’

“l sweep, sweep away, clear the way to my destined-
betrothed** [28];

10) 'good luck, a stroke of luck’

“Withersoever goes, rides, his path-way is everywhere.
Walks through the wood — no tree wounds, walks through
the fields — no beast harms, will go to court — the court

19 “liBena, 1BeNa yepemyxa

bensiM muctoMm,
Crrana, cTiana 00poiceHbKy

Benbim muctom...”
0 “C3zajiu 1eHb J1a Konoja, mo 60Kam CMoJIa 1a OrOHb, BIIEpe.] —

nymo n1a dopoza”.

2 “Ilexoryxa-nemneryxa! TelIbcs MU0, 3¢ 00po2oil, a He TelIbCs

MOHUM MJIaJICHIIEM .

2« crmacu u coxpanu paGy GOxHIO (M), MEHS B JIeCy U B IIOJe,

B nymu, B 00poze — OT Me4a, OT OTHsI, OT JUKOTO YeJloBeKa”.

2« 4ro6 06paTHO MPUXOAUIA, 00po2y He 3a0bu1a”.

% “Orons MapThIH, BOT TeGe KeJe3HbIH THIH, OT 3eMJIH 110 Heba

dopoza TBOs, OONbIIIE ITaMs He MyCcKall HUKyaa”

% “Bepy s mueNy posi M caxkaro B yieil. .. Thl, muesa, poMcs y MeHs,

paba Boxxus (ums). ... 3ambIkalo s Tebe, MaTKa, Bce nymu-oopoau...”

% “Mery, pa3MeTar0, MOEMY CYKEHOMY-PSKEHOMY OOPOIHCKY

pacumiai”
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wouldn’t judge, all J'udges will be pierced to the heart, the
people will wonder"*® [29];

11) ‘method’

“But the medicine man goes the beaten track and is
afraid to stumble. He talks learnedly, smoothly"? [30];

12) “spiritual choice, a path of spiritual development’
“Your servant (so-and-so) goes the holly path”.

“I'll go to the path of light. The Most Holy Mother stand
up to help me™?’ [31].

Less common meanings are:
13) “a strand of hair breaking loose'

“To leave a strand of hair unbraided while brushing
means the way from home” [32].

Let us compare one of the spells aimed to tame a
purchased animal, “blocking the way” to the previous owner:
“Shall spin in the road, eat grief, forget sadness”?® [33].
Seems interesting the image of road as yarn (a strand of hair
and ‘shall spin in the road’).

Image of the road as a cover, bed is well-known (in the
modern use — 'railway bed’), which had translated into a
certain magic action: “When someone’s cow has been lost, a
towel, which hands’ are wiped on, was wound round the leg
of a table standing in the icon corner and it was repeated
three times “How soon the towel on the leg spins, so soon I
shall find the cow”? [34].

Such method was used when somebody was lost in the
woods: They spanned a towel around a tree trunk and kept
repeating, “How soon the towel on the pine tree spins, so
soon shall find the way”® [35].

The formal resemblance of a road and a cover let the
towel assume the functions of a road. Therefore, it was
necessary to ‘properly’ use the towel to find the way. In this
regard, we can recall such expressions as depawcams nyms (to
wend one's way) (literally, to hold in one’s hands, control the
‘roadbed’) and ckamepmuio dopozca (good riddance) (namely,
the way is open, free for passing).

A special attention should be paid to one more meaning
of the word road in the folklore texts—the road as

14) “a river, basin'

2 “Kyna Hu NOHET, HY TIOGJIET, BCe emy nymb-0opoza. Jlecom

UJIET - IEPEBOM He ObET, ITOJIeM UJIET — 3Bepb He TPOHET, B CYX
HOWIET - Cy/I CYUTh He Oy/eT, Y BCeX CyIbeB CepALa
YMUJIATBCS, BECh HAPOJ yAUBUTCS .

% “3yaxapk jKe HAET TOPHOM JOPOroil n GouTes ocTymuThes. O

TOBOPHUT I0-Y4E€HOMY, KaK IO-TMCAaHOMY .

% “Pafa TBOs (M) HIET 110 CBSTOH dopoze. [Toiiay Ha CBETIYIO

dopozy. Matpe Boxusi, BCTaHb MHE Ha ITIOMOIIIB .

% “Jlopory ympsiy, TOCKY CheM, Tedans 3a6ymy” .

8 «Ckoms CKOpO IOJIOTEHIIE HA HOXKKY HaBbIO, CTOJIb CKOPO U

CKOTHHKY Halmy”.

32 “Ckoib CKOpPO IOJIOTEHIIE Ha COCEHKY HaBbIO, CTOJIb CKOPO A

00podiCcKy Haily”.
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— “from that very danube the path runs, runs the danube-
path wide, penetrating”®" [36].

A. T. Khrolenko considers as commonly held opinion
that “Danube in Russian folklore is not just the toponym, but
also the generic notion ‘a body of water', compare dunaj
(Old Polish) — a far unknown river, a sea; dunaj (Polish) —
black waters, oyunai (Ukr.) — a puddle, water overflow;
oynati (Rus.) — a brook (Olon., Kirovsk.)” [37].

Consequently, it is possible that in the above charm “All
well springs and rafts run from all roads into this brook,
hurry, find their way...”% the word road is supposedly used
in the meaning of “a well spring, creek, runlet” rather than “a
direction” [38].

D. N. Shmelyov introduces the concept of diffuzziness —
“an admissible alignment of some meanings of words,
creating the effect of a word's notional capacity in this
particular case, provided, however, a clear-cut parting of
these meanings in other positions™ [39].

For instance, people’s view of the relation of the
nationally biased units ‘road’ and ‘street’ is reflected in the
song:

“A road ran here,

In width not wide,

In length — no end to it.

Along the road — a new street,

A new Moskovskaya street,
Moskovskaya, Posadskaya™ [40].

where meaning of the words street and road is sharply
delineated.

D. N. Shmelyov distinguishes two types of the
diffuziness: external, expanding beyond the word (path-way),
and internal — inside a multivalent word, when meanings,
differing in one contexts, act inseparably in other. Such
indefiniteness can be applicable to all meanings of a word
and is attributed, according to S. E. Nikitina, to the
availability of the so-called central meaning of the word or to
the depth notation, uniting meanings of another level [41].

IV. CONCLUSION

The apparent simplicity of language, based on a certain
limited vocabulary, presents the defining feature of folklore

% «__.OT TOTO JI OT JyHAIO NPOJIErNIa JOPOJICKa, IPOIEra TyHaki-

00podKcKa MUpoKa, mpobdopucrta”.

¥ “Bosror pyudeii 6exaT Bce KIIFOUYH U 3aTOPHI CO BCEX JI0POT,

TOPOIISITCS, CHOPOBSTCS...” .
% “TIponerana TyT dopodicenvia,
[Iupunoii oHa He MUpPOKas,
A IIMHOIO — KOHIIA-Kpas HeT.
ITo NOpOXXMHBKH - HOBA YJIHIIA,
Hogsa ynuua MockoBckas,

Mockosckas, [Tocanckas™
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works, as many scholars note (V. V. Vinogradov, M. M.
Prishvin, A. A. Gorelov, etc.).

To paraphrase Nikolai Gogol, it should be emphasized
that word's laconic brevity bases on the beauty of the folk
word with its fabulous “fathomless space" of thought and
feeling, that this transparent depth of the language is taken
for its simplicity and implies the aspiration to bring the most
complex mental processes to a harmonious unity, while the
quantitative limitation of the lexical items’ stock is
compensated by the paradigmaticalness, the diffuziness of
meanings, the increased valency and the polysemy of the
folk word [42].
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